














106 THE TAKJUMAN AL-ASHWAQ (XXVIIl)

doctrine of some speculative theologians, who maintain that

our knowledge of God and Gabriel's knowledge of Him
and His knowledge of Himself are the same. How far is

this from the truth !

5.
' A flash from the lightning of that fire-stone/ i.e. an

inanimate, phenomenal, and earthly manifestation.

9.
' O camel-driver/ i.e. the voice of God calling the

aspii'ations to Himself.
' The fire,' i.e. the fire of love.

10-11. He says that his eyes have been melted away by
the tears which he shed in anticipation of parting.

12. 'To the valley of the curving sands/ i.e. the station

of mercy and tenderness.
'

My death-bed/ because the Divine mercy causes him to

pass away in bewilderment.

13. 'Beside the waters of al-Ajra'': because this mercy
is the result of painful self-mortification (u

14.
' One dismissed/ i.e one who has come to himself

again after contemplation, according to the tradition that

God says, after having shown Himself to His servants in

Paradise,
' Send them back to their pavilions/

'

16.
' A darkness/ i.e. the forms in which the manifesta-

tion takes place.
' Take from him something/ etc., i.e. take from him what-

ever is related to himself, and leave whatever is not related

to himself, so that only the Divine Spirit may remain in him.

21. 'For I am dead of despair and anguish/ i.e. I despair

of attaining the reality of that which I seek, and I grieve

for the time spent in a vain search for it.

{ As though I were fixed in my place/ i.e. I cannot

escape from my present state, inasmuch as it is without

place, quantity, and quality, being purely transcendental

22. 'Cheating phantoms/ i.e. the similes and images in

which God, who has no like, is presented to us by the

world of breaths (Uj^ JU).
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XXIX
1. May my father be the ransom of the boughs swaying to

and fro as they bend, bending their tresses towards

the cheeks !

2. Loosing plaited locks of hair ; soft in their joints and

bends
;

3. Trailing skirts of haughtiness; clad in embroidered

garments of beauty ;

4. Which from modesty grudge to bestow their loveliness;.

which give old heirlooms and new gifts ;

5. Which charm by their laughing and smiling mouths; whose

lips are sweet to kiss ;

6. Whose bare limbs are dainty ;
which have swelling breasts

and otter choice presents ;

7. Luririg ears and souls, when they converse, by their

wondrous witchery ;

8. Covering their faces for shame, taking captive thereby the

devout and fearing heart
;

9. Displaying teeth like pearls, healing with their saliva one

who is feeble and wasted ;

10. Darting from their eyes glances which pierce a heart

experienced in the wars and used to combat ;

11. Making rise from their bosoms new moons which suffer

no eclipse on becoming full
;

12. Causing tears to flow as from rain-clouds, causing sigha

to be heard like the crash of thunder.

13. O my two comrades, may my life-blood be the ransom

of a slender girl who bestowed on me favours and

bounties !

14. She established the harmony of union, for she is our

principle of harmony : she is both Arab and foreign ;

she makes the gnostic forget.

15. Whenever she gazes, she draws against thee trenchant

swords, and her front teeth show to thee a dazzling

levin.

16. my comrades, halt beside the guarded pasture of HAjir !

Halt, halt, my comrades,
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17. That I may ask where their camels have turned, for

I have plunged into places of destruction and death,

18. And scenes known to me and unknown, with a swift

camel which complains of her worn hoofs and of

deserts and wildernesses,

19. A camel whose flanks are lean and whose rapid journeying

caused her to lose her strength and the fat of her

hump,
20. Until I brought her to a halt in the sandy tract of

H&jir and saw she-camels followed by young ones

at al-Uthayl.

21. They were led by a moon of awful mien, and I clasped

him to my ribs for fear that he should depart,

22. A moon that appeared in the circumambulation, and

while he circumambulated me I was not circum-

ambulating anyone except him.

23. He was effacing his footprints with the train of his robe,

so that thou wouldst be bewildered even if thou wert

the guide tracing out his track.

COMMENTARY

1.
' My father/ i.e. Universal Reason.

'The boughs/ i.e. the Attributes which bear Divine know-

ledge to gnostics and mercifully incline towards them.

2.
' Locks of hair/ i.e. hidden sciences and mysteries. They

are called
'

plaited
*

in allusion to the various degrees of

knowledge.
*

Soft/ in respect of their graciously inclining to us.

* In their joints and bands/ in reference to the conjunction

of real and phenomenal qualities.

3. 'Trailing skirts/ etc., because of the loftiness of their rank.
' Clad in embroidered garments,' etc., i.e. appearing in

diverse beautiful shapes.

4.
' Which from modesty/ etc., referring to the Tradition,

* Do not bestow wisdom except on those who are worthy of

it, lest ye do it a wrong/ since contemplation is not vouch-

safed to everyone.
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* Old heirlooms/ i.e. knowledge demonstrated by proofs

derived from another.
' New gifts/ i.e. knowledge of which the proof is bestowed

by God and occurs to one's own mind as the result of sound

reflection. -

8.
'

Covering their faces for shame/ i.e. they are ashamed

to reveal themselves to those whose hearts are generally

occupied with something other than God, viz. the ordinary
believers described in Kor. ix, 103.

9.
c Teeth like pearls/ i.e. the sciences of Divine majesty.

10.
'

Experienced in the wars/ etc., i.e. able to distinguish

the real from the phenomenal in the similitudes presented to

the eye.

11.
' From their bosoms/ i.e. from the Divine attributes.

'New moons/ i.e. a manifestation in the horizon ( J.'i\ Ja^).
' Which suffer no eclipse/ i.e. they are not subject to any

natural lust that veils them from the Divine Ideas.

13.
' A slender girl/ i.e. the single, subtle, and essential

knowledge of God.

14.
' She established the harmony of union/ i.e. this

knowledge concentrated me upon myself and united me
with my Lord.

'

Arab/ i.e. it caused me to know myself from myself.
'

Foreign/ i.e. it caused me to know myself from God,

because the Divine knowledge is synthetic (3Us^) and does

not admit of analysis except by means of comparison ;
and

since comparison is impossible, therefore analysis is impossible;

whence it follows that synthesis also is impossible, and I only

use the latter term in order to convey to the reader's

intelligence a meaning that is not to be apprehended save

by immediate feeling and intuition.

c

Forget/ i.e. his knowledge and himself.

15.
' A dazzling levin/ i.e. a manifestation of the Essence

in the state of beauty and joy.

16.
'

ray comrades
'

: he means his understanding and

his faith.
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17.
' Their camels/ i.e. the aspirations which carry the

sciences and subtle essences of man to their goal.

18.
' A swift camel/ i.e. an aspiration in himself.

19.
' Whose rapid journeying/ etc., i.e. this aspiration was

connected with many aspects of plurality which disappeared

in the course of its journey towards Unity.

20. 'In the sandy tract of Hdjir/ i.e. a state which enabled

me to discriminate between phenomena and prevented me
from regarding anything except what this state revealed to me.

1 She-camels followed by young ones/ i.e. original sciences

from which other sciences are derived.

21.
' A moon of awful mien/ i.e. a manifestation of Divine

majesty in the heart.

23.
' His footprints/ i.e. the evidences which He adduced

as a clue to Himself.
' The train of his robe/ i.e. His uniqueness and incom-

parability.
' So that thou wouldst be bewildered/ i.e. our knowledge

of Him is ignorance and bewilderment and helplessness. He

says this in order that gnostics may recognize the limits of

their knowledge of God.

XXX
1. In the tamarisk groves of al-Naqd is a flock of qatd birds

over whom Beauty has pitched a tent,

2. And in the midst of the deserts of Idam are camels which

graze beside them and gazelles.

3. my two friends, stop and beg speech of the relics of an

abode which has become ruined after them,

4. And mourn for the heart of a youth who left it on the

day when they departed, and weep and wail.

5. Perchance it may tell whither they were bound, to the

sands of the guarded pasture or to Qubd.
6. They saddled the camels and I knew not whether 'twas

from my heedlessness or because mine eye was dull.

7. 'Twas neither that nor this, but 'twas only a frenzy of

love which overwhelmed me.
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8. thoughts that fled and dispersed in pursuit of them like

the bands of Sabd !

9. I hailed every wind that blows, crying,
' North wind !

South wind ! East wind !

10. Have ye any knowledge of what I feel ? Anguish hath

befallen me on account of their departure/

11. The East wind gave me its news delivered by the shih

plants which received it from the hill-flowers,

12. Saying, 'Whosoever is sick of the malady of passion, let

him be diverted by the tales of love.'

13. Then it said,
' North wind, tell him the like of what

1 have told him, or something more wonderful.

14. Then do thou, South wind, relate the like of what

I have related to him or something more sweet/

15. The North wind said,
C I have a joy which the North

wind shares with the South wind :

16. Every evil is good in the passion which they inspire, and

my torment is sweetened by their approval/

17. To what end, therefore, and on what ground and for what

cause dost thou complain of the sorrow and sickness ?

18. And when they promise you aught, you see that its

lightning gives a false promise of rain.

19. The Invisible fashioned on the sleeve of the cloud

a golden embroidery of the lightning's splendour,

20. And its tears poured from it upon the middle of its

cheek-balls and kindled a fierce flame.

21. She is a rose that springs up from tears, a narcissus that

sheds a marvellous shower.

22. And when thou wouldst fain gather her, she lets down,

to conceal herself, a scorpion-like tress on each side

of her temples.

23. The sun rises when she smiles. Lord, how bright are

these bubbles on her teeth !

24. Night appears when she lets fall her black, luxuriant,

and tangled hair.

25. The bees compete with one another whenever she spits.

Lord, how sweet is that coolness !
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26. And whenever she bends she shows to us a (fruitful)

branch, or when she gazes her looks are drawn

swords.

27. How long wilt thou talk amorously at the sand-hill of

Hdjir, son of al-'Arabf, to the coy beauties ?

28. Am not I an Arab ? and therefore I love the fair women
and am fond of the coy beauties.

29. I care not whether my passion rises with me or sets,

if only she be there.

30. Whenever I say 'Will ye not?' they say,
' Wilt not thou ?'

and whenever I say,
'

May not I ?
'

they say,
* He

refuses/

31. And whenever they go to the upland or to the lowland,

I cross the desert in haste to search for them.

32. My heart is the Samiri of the time : as often as it sees

the footprints it seeks the golden one that was turned

to gold.

33. And whenever they rise or set, it goes like Dhu '1-Qarnayn
in quest of the means (of reaching them).

34. How oft did we cry out in hope of union ! How oft did

we cry out in fear of parting !

35. sons of az-Zawra, this is a moon that appeared among
you and set in me.

36. By God, it is the source of my grief. How often do

I exclaim behind it,
' Alas !

'

37. Woe is me, woe is me for a youth who, whenever a dove

warbles, is made to vanish !

COMMENTARY

1.
' In the tamarisk groves/ etc., i.e. in the grove of the

white hill are sciences which are the offspring of veracity, in

reference to the proverb,
' More veracious than the qatd.

9

2.
c The deserts of Idam/ i.e. the stations of abstraction

and isolation
(j^\jX&\j Jo^ad'U).

'

Camels/ i.e. sciences with which our souls are familiar.

'

Gazelles/ i.e. abstruse sciences.

3. my two friends/ i.e. his understanding and his faith.
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5.
' The sands of the guarded pasture/ referring to the

endurance of anguish (^^aaH *Js?)
caused by separation in

a station remote from phenomenal being and inaccessible.
' Qub/ i.e. the station of repose, for the Prophet used to

alight there every Sabbath.

6.
' The camels/ i.e. the aspirations on which our hearts ride.

7. ''Twas only a frenzy of love/ etc., i.e. my preoccupation
with love for Him veiled me from Himself.

13-14. The East wind bestows on him the knowledge of
' God created Adam after His own image ', the South wind

bestows on him the knowledge of the companions of the

right hand
(^j-j-iJl

c_A**\, Kor. Ivi, 89), and the North wind

bestows on him the knowledge of the favourites of God

((j^j&Jl,
Kor. Ivi, 87), which is the station between prophecy

and saintship and is attained only by the nonpareils (jiJ^I),

of whom al-Khadir is one, as the Koran bears witness.

Abu Hdmid (al-Ghazali) denies the existence of this station,

because he never reached or knew it, and he imagines that

those Saints who advance beyond the rank of the siddiqs

have fallen into prophecy and have acted irreverently, but

such is not the case. The station to which I refer lies between

the position of the siddiq and that of the Prophet. It is

indicated by the mystery which made an impression on the

heart of the greatest siddiq, Ab\i Bakr (^ ^\ *

16. When the lover passes away from his own desire,

every evil becomes good to him, because it is the will and

desire of his Beloved.

18. 'Its lightning gives a false promise of rain': a

manifestation of the Essence produces nothing in the heart,

inasmuch as it cannot be apprehended or confined by any

phenomenal object. In this respect it differs from the

manifestation in forms in the world of similitudes, for the

seer apprehends the form of that which is manifested to him

and interprets it.

19.
' On the sleeve of the cloud/ referring to Kor. ii, 206.
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The cloud is the heart which clothes, i.e. contains, God. The

sleeve represents the hand which takes the pledge of fealty

to Him. The author describes a manifestation of the Essence

behind the veil of phenomena, a manifestation due to the fact

profoundly realized by a servant of God, that God created

Adam in His image.

20. 'And its tears/ etc., i.e. diverse sorts of evidentiary

knowledge poured into the gardens of the Divine hearts and

produced an overwhelming sense of awe and majesty.

21.
* A narcissus/ i.e. a vision that imparts incomprehensible

knowledge.
23.

' The sun rises/ i.e. sciences appear which are connected

with the Qutb and upon which the universe depends.

24. She reveals to the hearts of gnostics mysterious love.

25. When this gnostic feels in himself a Divine realization

so that he attains to the station indicated in the Tradition,
'

I am his ear and his eye/ his speech becomes pure Truth

and absolute Revelation, and the hearts of his disciples

receive from him knowledge in the same way as the bees

receive honey from God (Kor. xvi, 70).

26. As the winds sway the bough, so the gnostic's aspiration

causes God to incline mercifully towards him.

27. 'At the sand-hill of HAjir,' i.e. the white hill, well-

known to the Siifis, on which it is impossible for anyone
to set foot. He says,

'

Why dost thou not occupy thyself

with making ready for the gifts bestowed by this high

station, in order that no thought of "the coy beauties",

i.e. contemplation and bewilderment, may occur to thee ?
'

28. He answers :

' The beauties which I seek are the

offspring of the original fiat whence we came forth. I am
an Arab (^j*) and therefore I love the coy beauties

(c-^pBl),

i.e. do not blame me for acting as I am prompted by what in

me is original and real/

29. 'I care not/ etc., i.e. I am not limited by stations

and degrees, but only by her, so that wherever she is I am.

30. When I say to the mediums and veils,
' Will you not

consider my case with her, that perchance I may win of
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her such delight as other ecstatics have enjoyed ?
'

they
answer: 'Wilt not thou consider our faces how they are

turned towards thee and veiled from her?' i.e. secondary
causes are merely an affliction and probation through which

you must pass, but if you remain with them you will receive

nothing except what their being can give, and you will

be veiled from the object of your desire.

'

May not I ?
'

i.e. may not I attain to my Beloved ?

' He refuses/ i.e. he excludes those who seek him by
means of secondary causes. God is known only by means

of God. The scholastic theologian says :

'

I know God by
that which He created/ and takes as his guide something
that has no real relation to the object sought. He who
knows God by means of phenomena, knows as much as

those phenomena give to him and no more.

31. 'They go to the upland/ i.e. the Divine realities

reveal themselves in imaginary bodies as Gabriel appeared
in the form of Diliya.

'To the lowland,' i.e. they reveal themselves, like the

spirits of the prophets, in earthly bodies of the intermediate

world.

32. 'As. often as it sees the footprints/ etc.: cf.

Kor. xx, 96. He says :

' There is in me an aspiration with

which I revive those whom I regard with favour, and those

whose growth is symmetrical, and those whose form is erect

(I mean in the earthly pilgrimage), and those whose hearts

are prepared to receive the overflowing grace of the spirit ;

and I breathe into them something of that which I have

gained from that footprint, and they are revived thereby

and are under my care/ He refers to the class of saints

who have renounced the powers of 'control' (^ju^uM)
which God bestowed upon them, for one who abides with

the Priixial Eealities is more perfect in knowledge than one

who is veiled by such Divine gifts. Ab\i Yazid (al-BisUmi)

said :
'

It is not I whom they are touching, but it is a robe

in which God clothed me : how, then, should I hinder them

from that which belongs to another?' Whoever sees the



116 THE TABJUMAN AL-ASHWAQ (XXX, XXXl)

robe of honour which God conferred on the Black Stone,

and knows the stone, will know what I mean. This was

the station of Abu Yazid and of my Shaykh, Abii Madyan.
34. How often did we beg for power over the spiritual

states, so that we might rule them without fear of losing

them !

35.
' sons of az-Zawra/ : az-Zawra is a name of Baghdad,

which is the residence of the Qutb in the visible world.

The author refers to those who are in the presence of the

Qutb and under his BBgis (<Cy
\j L^xxr*)-

f A moon/ etc., i.e. an essential manifestation which appeared

among you through the existence of the Qutb, and vanished

in me, i.e. it is my inward being and mystery

He makes himself to be one of the nonpareils

36.
' Behind it/ although it is within himself, indicating

that it is not circumscribed (<LLU- 31 ^iXc. \\ .*j), but that
r.

^ ' > " **

it is with him in the category of additionals, as the Prophet

said,
'

Lord, let me increase in knowledge/
37.

' A dove/ i.e. the spirits of the intermediate world,

the bearers of the inspiration that comes at the tinkling

sound G'^LaLaH), which is like the noise of a chain when

it strikes a rock. They cause this heart to vanish, even as

they themselves vanish on hearing that sound. Hence

the Prophet said that this manner of inspiration was the

most grievous to him, and he used to pass away from his

senses, and wrap himself until it departed, after he had

understood its meaning. A portion of this belongs to his

(spiritual) heirs.

XXXI
1. A lightning-cloud gleamed at Dhat al-Add, with light

flashing over the plain thereof,

2. And the thunder of its secret converse cracked, and its

rain-cloud let fall copious showers.

3. They called to one another :

' Make the camels kneel !

'

but they did not listen, and I in my passion cried

out :

'

driver,
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4. Alight here and abide, for I love one who is with you,

5. A woman, slender, lissome, of fresh beauty, for whom
the heart of the sad lover is longing/

6. The assembly is filled with fragrance at the mention

of her, and every tongue utters her name.

7. And if her seat were a valley (but her throne is a high

mountain),
8. The low ground would be made high by her : he who

looks enviously shall never attain to that height.

9. By her is every desert peopled, and by her is every

mirage transformed to abundant water,

10. And by her is every meadow made bright, and by her

is every wine made clear.

11. My night is radiant with her face, and my day is dark

with her hair.

12. The core of my heart, when the Cleaver shot it through

with her arrows,

13. Was cloven by eyes which are accustomed to aim at

the entrails, and none of their shafts misses the

mark.

14. No owl in desert places, no ring-dove or croaking

raven

15. Is more unlucky than a full-grown camel which they

saddled, that it might carry away one whose beauty

is surpassing,

16. And might leave at Dh&t al-Add a passionate lover

slain, although in love of them he is true.

COMMENTARY

1.
' A lightning-cloud/ i.e. a manifestation of the Essence.

'Dhdt al-Add/ in Tihdma, i.e. the station of abasement

pertaining to exaltation, for God exalts those who humble

themselves before Him.

'Light/ i.e. the light of exaltation.

4.
'

Here/ i.e. beside one who seeks and loves you.
1 One who is with you

'

: he addresses the sciences imparted

to him by this manifestation. Inasmuch as they are sought,
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not for their own sake but only for the sake of that on

which they are dependent, he says that he desires to

approach that by means of them.

5.
' A woman/ etc., i.e. a Divine attribute which manifested

itself in the world of similitude.

7, 8. Her sublimity exalts everyone in whom she dwells.

1 A high mountain/ i.e. the heart of the gnostic.
' He who looks enviously/ etc. : the Divine essence is

unknowable.

9.
'

Every desert/ i.e. every heart laid waste by forgetful-

ness of God.

3 0.
*

Wine/ i.e. spiritual delight.

11. He says: 'I have gained knowledge of the invisible

world from her hair, and knowledge of the visible world

from her face, and my visible world produces her as an

invisible being to the eye/ i.e. I have the power of appearing
in different forms, like al-Khadir and some saints, e.g. Qadib
al-BAn.

12.
' The Cleaver/ i.e. God, in reference to Kor. vi, 95, 96.

13.
' Was cloven/ etc., i.e. by the sciences and manifesta-

tions of the Divine Ideas.

14-16. The most unlucky of all things is any ecstasy

that intervenes between thee and this Divine attribute, for

ecstasy takes possession of the heart, so that the mystery
of the Almighty which was illuminated by this Essential

Manifestation is left neglected and without power to retain

that which has already been revealed to it.

XXXII

1. Our talk between al-Haditha and al-Karkh recalls to me
the period of youth and its prime.

2. I said to myself :

' After fifty years, when through long
meditation I have become as weak as a young bird,

3. It recalls to me the neighbourhood of Sal' and HAjir, and

brings to my mind the period of youth and its

prime,

4. And the driving of the camels up hill and down dale, and
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my kindling fire for them by rubbing the 'a/dr and

the markh together/
l

COMMENTARY

1-3. He says :

' Our praise of God (<)> telling of the

Divine Revelation, recalls to me the time of pilgrimage in

the station where the veils were rent and lifted from me

by acts of devotion that produced spiritual feelings and

aspirations of which I was unconscious, and brings me back

from my present state of acting in unveiledness and without

being conscious of consciousness to the former state of acting

in which I was veiled/

4.-
'

My kindling lire,' etc., i.e. the things generated by
veiled secondary causes whereby the reality is doubly

disguised.

XXXIIl

1. I respond with diverse notes of grief to every cooing dove

perched upon a bough in a grove.

2. She weeps for her mate without tears, but from my
eyelids the tears of sorrow are streaming.

3. I say to her, when my eyelids have shed their abundant

tears in token of my inward state,

4.
' Hast thou any knowledge of those whom I love, and

did they rest at midday in the shadows of the

.branches ?
'

COMMENTARY

1.
*

Every cooing dove/ i.e. subtle spiritual essences which

appear in forms of the intermediate world.

2.
' From my eyelids/ etc.: because of my bodily existence.

4.
' Did they rest/ etc., i.e. did they show themselves

in the shades of this natural organism, so that I may seek

them there ?

1 t

Jfdr and markh are the names of trees whose wood was used for

this purpose.
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XXXIV
1. At the hill among the mountains of Zariid are haughty

lions, by the looks o lissome women
2. Overthrown, though they were bred in the carnage of war.

What match are the lions for the black eyes ?

3. The women's looks murdered them. How sweet are those

looks from the daughters of kings !

COMMENTARY

1.
'

Haughty lions/ i.e. aspiring and courageous hearts.
' Lissome women/ i.e. the Divine Ideas.

3. 'From the daughters of kings/ referring to Kor. liv, 55:

In the presence of a puissant king.'

XXXV
1. Three full moons, unadorned by any ornament, went forth

to at-Tan'im with veiled faces.

2. They unveiled shining faces like suns and cried with

a loud voice 'Labbayka', visiting the holy shrines.

3. And they approached, walking slowly as the qatA birds

walk, in gowns of striped Yemen cloth.

COMMENTARY

1. Three Divine Names went forth from the Divine

Presence to at-Tan'im, desiring to manifest their traces,

i.e. their bliss (++&) consists in such manifestation. 'With

veiled faces/ lest anyone who was unable to endure the

sight of their splendour should behold them and perish.
2.

'

They unveiled/ i.e. in the heart that was prepared to

receive them.

'The holy shrines/ i.e. this noble heart.

3.
' In gowns of striped Yemen cloth/ i.e. graced by the

subordinate Names which attended them like priests.

XXXVI
1. earth of the Highland, mayst thou be a blessed highland !

May the rain-clouds water thee abundantly with

shower on shower!
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2. And may he who has greeted thee for fifty years greet

thee once and twice and then once again !

3. I crossed every desert and wilderness to meet her, riding

on the big-humped she-camel and the old dromedary,
4. Until the lightning shone from the direction of al-Ghada,

and its coming in the night has increased the passion

that I felt before.

COMMENTARY

1.
' earth of the Highland/ i.e. the understanding in the

corporeal world.
' The white clouds/ i.e. Divine Knowledge.
2.

' He who has greeted thee/ i.e. the Truth, which bestows

spiritual gifts.

3.
'

I crossed every desert and wilderness/ i.e. I suffered

austerities and mortifications of the flesh.

' The big-humped she-camel/ i.e. the religious law.
' The old dromedary/ i.e. the matured and experienced mind.

4.
c The lightning/ i.e. the luminous radiance of the most

inaccessible veil of the Divine glory.
'

Al-GhadA/ phenomenal existence.
'

'

Coming in the night/ i.e. in the darkness of the phenomenal
world.

XXXVII

1. my two comrades, approach the guarded pasture and

seek Najd and yonder sign that marks the way,
2. And come down to a well at the tents of the curving sand

and beg shade of its ddl and salam trees.

3. And whenever ye come to the valley of Mind for then

ye have come to that in which is my heart's being

4. Deliver to all who dwell there the greetings of love from

me, or only say,
' Peace be with you !

'

5. And hearken what they will reply, and tell how one who
is heartsick .

6. Complains of the ardours of love, while he is hiding

nothing, .seeking information, and asking questions.
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COMMENTARY

1.
'

my two comrades/ i.e. his understanding and his faith.

' The guarded pasture/ i.e. the veiled glory of God.
'

Najd/ i.e. sublime knowledge.
' Yonder sign/ i.e. inductive knowledge.

2.
' A well/ i.e. the source of eternal life.

* At the tents of the curving sand/ i.e. in the presence of

Divine mercy.
1

Beg shade/ etc., i.e. seek delight in the knowledge that

bewilders the intellect and is exempt from all limitation.

3.
' The valley of Mini/ i.e. the abodes of the Heavenly

Host and of the Divine Names assembled for the purpose of

manifestation.

4.
' Or only say/ etc., i.e. if they are not pleased to receive

my greetings, then make no mention of me.

6.
'

Asking questions/ i.e. touching the malady with which

he is smitten, viz. the obstacles that hinder him from attaining

to the object of his desire, notwithstanding that love has

intoxicated his whole being.

XXXVIII

1. The dearest place on God's earth to me after Tayba and

Mecca and the Farther Temple is the city of Baghddn.
1

2. How should I not love the (City of) Peace, since I have

there an Imdm who is the guide of my religion and

my reason and my faith ?

3. 'Tis the home of a daughter of Persia, one whose gestures

are subtle and whose eyelids are languid.

4. She greets and revives those whom she killed with her

looks, and she conferred the best (gift) after beauty
and beneficence.

COMMENTARY

1.
'

Tayba
'

(Medina), i.e. the station of Yathrib from which

they return with utter failure to attain to true knowledge of

the most glorious God, as Abii Bakr said,
'

perception is

1
Baghddn is one of the seven various spellings of Baghddd.
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the incapacity to achieve perception/ This involves seeing

God in everything.
'

Mecca/ i.e. the perfect heart which contains the Truth.

'The Farther Temple' (Jerusalem), i.e. the station of

holiness and purity.
'

Baghdan/ i.e. Baghdad, because it is the abode of the

Qutb, in whom is the perfect manifestation of the form of

the Divine presence.

3.
4 A daughter of Persia/ i.e. a form of foreign wisdom

(&**&? <uL>*), connected with Moses, Jesus, Abraham, and

other foreigners of the same class.

' Whose eyelids are languid/ i.e. she is tender and merciful.

4.
' The best (gift) after beauty and beneficence

'

: Gabriel

said, 'Beneficence ( A**,^^) consists in thy worshipping God

as though thou wert seeing Him/ and he added,
'

for if thou

seest Him not, yet He sees thee/ Hence ' the best gift
'

after

beneficence is God's vision of thee.

XXXIX
1. My soul be the ransom of fair-complexioned and coy

virgins who played with me as I was kissing the

Pillar and the Stone !

2. When thou art lost in pursuit of them, thou wilt find no

guide but in their scent, the sweetest of traces.

3. No moonless night darkened o'er me but I remembered

them and journeyed in moonlight.

4. Only when I walk in their company of riders does the

night seem to me like the sun in the morning,

5. My love urged me to dalliance with one of them, a beauty

who hath no sister in humankind.

6. If she unveils her mouth, she will show to thee what

sparkles like the sun in unchanging radiance.

7. The whiteness of her forehead is the sun's, the blackness

of the hair on her brow is the night's : moat wondrous

of forms is she a sun and a night together !

8. Through her we are in daylight during the night and in

a night of hair at noon.
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COMMENTARY

1. 'Virgins/ i.e. Divine sciences embodied in the world

of similitude.

'As I was kissing/ etc., i.e. in the station of Divine

allegiance (k5M iuL*!!).

2.
' Their scent/ i.e. their traces in the hearts of the gnostics

who know them.

3.
' No moonless night/ i.e. the darkness of ignorance or

bewilderment.

7. 'The blackness of the hair on her brow/ i.e. the

mysterious sciences of which she is the bearer, e.g. the

Traditions respecting assimilation (<ufJ&Jl).

8.
' We are in daylight during the night/ etc., i.e. in the

essence of the case God's invisibility is His visibility, and

His visibility is His invisibility, if we regard Him and not

our own reason.

XL
1. Between Adhri'^t and Busrd, a maid of fourteen rose to

my sight like a full moon.

2. She was exalted in majesty above Time and transcended-

it in pride and glory.

3. Every full moon, when it reaches perfection, suffers

a waning that it may make a complete month,

4. Except this one : for she does not move through zodiacal

signs nor double what is single.

5. Thou art a pyx containing blended odours and perfume,
thou art a meadow producing spring-herbs and

flowers.

6. Beauty reached in thee her utmost limit: another like

thee is impossible.

COMMENTARY

1.
' Between Adhri'&t and BusrA

'

: he mentions these

places because they mark the farthest point reached by the

Prophet in his Syrian journey.

'A maid of fourteen/ i.e. the perfect soul. Four is the
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most perfect number, and ten consists o four numbers,

viz. 1 + 2 + 3 + 4, and fourteen is 4 + 10.

4.
' Nor double what is single/ i.e. she is in the station

of Unity and no one is joined with her, for she is not

homogeneous with anything.

5.
' Blended odours and perfume/ i.e. Divine sciences and

influences.

6.
'

Beauty reached in thee her utmost limit/ as Abu
Hdmid (al-Ghazalf) said,

' A more beautiful world than this

is not possible. Had it existed and had God kept it to

Himself, He would have shown avarice which is incompatible

with His liberality and weakness which is contradictory to

His omnipotence.'

XLI

1. God save a bird on a bdn tree, a bird that has revealed

to me the true story

2. How the loved ones bound the saddles on their camels

and then gat them away at dawn.

3. I journeyed and in my heart for their sake was a

blazing fire because of their departure

4. Striving to outpace them in the darkness of the night,

calling to them, and then following their track.

5. I had no guide in pursuing them except a perfumed
breath of their love.

6. The women raised the curtain, the darkness became light,

and the camels journeyed on because of the moon-

shine.

7. Then I let my tears pour in front of the camels, and the

riders said,
' When did this river flow ?

'

8. And were unable to cross it. I said,
' My tears rolled in

streams/

9. 'Tis as though the thunderclaps at the gleam of the

lightnings and the passing of the clouds at the fall

of rain

10. Were the palpitation of hearts at the flash of teeth and

the flow of tears for travellers who rode away.
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11. thou who likenest the lissomeness of the tall forms (of

the loved ones) to the softness of the fresh verdant

bough,
12. If thou hadst reversed the comparison, as I have done,

thou wouldst have taken a sound view ;

13. For the softness of the branches is like the lissomeness

of the tall forms, and the rose of the meadow is like

the rosy blush of shame.

COMMENTARY

1.
' A bird on a bdn tree/ i.e. the Prophet's spirit in

his body.
' The true story/ i.e. the Tradition concerning the descent

of God to the terrestrial heaven.

2.
' How the loved ones/ etc., i.e. how God descended into

the night of phenomenal forms and *

gat Him away at dawn',

that is, manifested Himself in the intermediate world, which,

like the dawn, is light mingled with darkness ; for this

manifestation is impure in comparison with the purity and

holiness of the Godhead per se.

4.
'

Following their track
'

: he refers to the investiture

with Divine qualities.

5.
' A perfumed breath/ alluding to the habit of guides,

who on losing their way in desert places try to recover it

by smelling the earth.

6. This verse refers to Kor. xxxiv, 22 :

' when the terror

shall be removed from their hearts,' etc.

7.
' The riders/ i.e. the angels mentioned in Kor. ii, 206.

8.
' And were unable to cross it/ because these tears were

shed in the grief of parting, and the Heavenly Host lack this

emotion, for they are not veiled from God : hence they are

not allowed to traverse this station.

11-18. The author says that, in accordance with the real

relation subsisting between God and His creatures, they
should be connected with Him, not He with them. Thus the

supple bough should be compared to the form of the Divine

Beloved and the rose to His cheeks, not vice versd, as
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happens in those Traditions which attribute human qualities

to God, although in reality He is the eternal source of such

qualities and therefore incomparable.

XLII

1. O men of intelligence and understanding, I arn distraught

between the sun and the gazelles.

2. He who forgets Suhd is not forgetful, but he who forgets

the sun is forgetful.

3. Let him offer himself to his herd, for gifts open the

mouth to utter praise.

4. Verily, she is an Arab girl, belonging by origin to the

daughters of Persia, yea, verily.

5. Beauty strung for her a row of fine pearly teeth, white

and' pure as crystal.

6. I boded ill from her unveiling, and at that moment her

loveliness and splendour affrighted me.

7. From those twain I suffered two deaths : thus hath the

Koran revealed her.

8. I said,
' Wherefore did thy unveiling affright me ?

'

(She answered),
'

Thy foes have trysted to attack thee

when the sun shines/

9. I said,
'
I am in a guarded demesne of black hair that

hides thee : let it fall at their coming/
10. This poem of mine is without rhyme: I intend by it

only Her.

11. The word ' Her' is my aim, and for Her sake I am not

fond of bartering except (with)
' Give and take

'

(h& wa-hd).
1

COMMENTARY

1.
' Between the sun and the gazelles/ referring to

Kor. Ixv, 12: 'The Divine command descendeth between

them
'

(viz. the heavens and the earth).

2. The heedless man is not he who neglects what is

1 The meaning of the last hemistich is obscure. Possibly Uj U was

a formula used in completing a bargain.
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invisible, like the star Suh&, but he who neglects what

is visible and manifest, like the sun.

3. 'Let him offer himself to his herd/ etc., i.e. let him

sacrifice himself for the sake of those whom he loves, and

then they will praise him.

4.
c An Arab girl/ i.e. one of the Muhammadan kinds of

knowledge.
'

Belonging by origin to the daughters of Persia
'

: for the

foreign and barbarous idiom (*js$l) is more ancient than

the Arabic
(ajjyjt).

6.
'

I boded ill from her unveiling
'

: when a woman
unveiled herself to an Arab with no particular motive, he

used to regard it as a sign that she was unlucky to him, and

he used to be afraid in consequence.

7.
' Two deaths/ i.e. dying to (becoming unconscious of)

others, and dying to himself, so that he remained with her in

virtue of her, not in virtue of himself.

' Thus hath the Koran revealed her/ in reference to

Kor. xl, 11 : 'Thou hast caused us to die twice.'

8.
'

Thy foes/ etc., i.e. they will beguile thee with a form

resembling mine at the moment when I manifest my essence

to thee, i.e. thy desire to obtain possession of my essence will

deceive thee and make thee imagine that the form in which

I appear to thee is I myself.

9.
'

I am in a guarded demesne/ etc., as it is said of the

Prophet : 'for He causes a guard (of angels') to go before and

behind him '

(Kor. Ixxii, 27), that he might be in no doubt

concerning his inspiration. This is the meaning of my verse,
' At night the angels descended upon my heart and circled it

like the sphere that circles the pole-star/

10. 'This poem of mine is without rhyme/ i.e. it has

no recurring rhyme-letter (&jj)>
which in a rhymed poem

would invariably precede the U.
*
I intend by it only Her

'

(or, as the author expresses it,

'

only the letter hd
'),

i.e.
' I have no connexion except with

Her, since my connexion with the phenomenal world is

entirely for Her sake, in so far as She reveals Herself there/
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XLIII

1. Let me never forget my abode at Wdna and my saying to

camel-riders as they departed and arrived,

2.
'

Stay beside us a while that we may be comforted thereby,

for I swear by those whom I love that I am consoled

(by thinking of you)/
3. If they set out they will journey with the most auspicious

omen, and if they halt they will alight at the most

bountiful halting-place.

4. 'Twas in the glen of the valley of Qandt I met them,

and my last sight of them was between an-NaqA
and al-Mushalshal.

5. They watch every place where the camels find pasturage,

but they pay no heed to the heart of a lover led

astrSty.

6. O camel-driver, have pity on a youth whom you see

breaking colocynth when he bids farewell,

7. Laying his palms crosswise on his bosom to still a heart

that throbbed at the noise of the (moving) howdah.

8. They say,
' Patience !

'

but grief is not patient. What can

I do, since patience is far from me ?

*D. Even if I had patience and were ruled by it, my soul

would not be patient. How, therefore, when I have

it not ?

COMMENTARY

1.
'

Wana,' i.e. the station of confession and shortcoming

and failure to pay due reverence to the majesty of the Divine

presence.

'Camel-riders/ i.e. the saints and favourites of God

5.
'

Every place where the camels find pasturage,' i.e. the

objects to which our aspirations tend.

6.
' O camel-driver

'

: he addresses the Divine voice which

'calls the aspirations towards it.

'Breaking colocynth/ i.e. having his face distorted with

anguish (for when colocynth is broken its pungent smell
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causes the eyes to water). Imru'u'1-Qays says (cf. Ahlwardt,

The Dlwdns, 204, No. 26) :

XLIV

1. The full moon appeared in the night of hair, and the

black narcissus bedewed the rose.

2. A tender girl is she : the fair women were confounded by

her, and her radiance outshone the moon.

3. If she enters into the mind, that imagination wounds

her : how, then, can she be perceived by the eye ?

4. She is a phantom of delight that melts away when we

think of her : she is too subtle for the range of vision.

5. Description sought to explain her, but she was tran-

scendent, and description became dumb.

6. Whenever it tries to qualify her, it always retires baffled.

7. If one who seeks her will give rest to his beasts, others

will not give rest to the beast of reflection.

8. She is a joy that transports from the rank of humanity

every one who burns with love of her,

9. From jealousy that her clear essence should be mingled.

with the filth which is in the tanks.

10. She excels the sun in splendour : her form is not to be

compared with any.

11. The heaven of light is under the sole of her foot: her

diadem is beyond the spheres.

COMMENTARY

1.
' The full moon/ etc., i.e. the Divine manifestation

appeared in the unseen world of mysterious knowledge.
' And the black narcissus/ etc., i.e. the weeping eye

bedewed the red cheeks. He means to say that the centre of

Essential manifestation replenished the Divine names.

2.
' The fair women/ i.e. the attendant Names.

7.
' One who seeks her/ i.e. the gnostic who is aware that

he cannot reach her.

' His beasts/ i.e. his aspirations.



THE TARJUMAN AL-ASHWAQ (XLIV-Vl) 131

c

Others/ i.e. men of understanding who assert that God is

known by logical demonstration.

8.
'

Transports from the rank of humanity/ i.e. to the next

world, in which the disembodied spirits assume different

forms
(jjA\ ^ Jj^dM *lJU).

9.
' The filth which is in the tanks/ i.e. the impurity and

darkness of nature in the corporeal world.

11. Cf. Kor. xx, 4, and the Tradition that God, before He
created the Throne, was in a dense cloud, and neither above

it nor beneath it was any air.

XLV
1. The loved ones of my heart where are they ? Say, by

God, where are they ?

2. As thou sawest their apparition, wilt thou show to me
their reality ?

3. How long, how long was I seeking them ! and how often

did I beg to be united with them,

4. Until I had no fear of being parted from them, and yet

I feared to be amongst them.

5. Perchance my happy star will hinder their going afar

from me,

6. That mine eye may be blest with them, and that I may
not ask,

' Where are they ?
'

COMMENTARY

1.
' The loved ones/ i.e. the sublime spirits.

2.
' Their apparition/ i.e. their manifestation in the world

of similitude.

4.
' I feared to be amongst them/ i.e. lest their radiance

should consume me.

5.
'

My happy star/ i.e. the Divine favour predestined

to me.

XLVI

1. There is a war of love between the entrails and the large

eyes, and because of that war the heart is in woe.

2. Dark-lipped and swart is she, her mouth honeyed: the
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evidence of the bees is the white honey which they

produce.

.3. Full-ankled, a darkness o'er a moon ;
in her cheek a red

blush ;
she is a bough growing on hills.

4. Beautiful, decked with ornaments; she is not wedded; she

shows teeth like hailstones for lustre and coolness.

5. She keeps aloof in earnest, though she plays at loving in

jest ;
and death lies between that earnest and jest.

6. Never did the night darken but there came, following it,

the breath of dawn : 'tis known from of old.

7. And never do the East winds pass over meadows

containing coy virgins with swelling breasts

8. But they bend the branches and whisper, as they blow,

of the flowery scents which they carry.

9. I asked the East wind to give me news of them. The

wind said,
' What need hast thou of the news ?

10. I left the pilgrims in al-Abraqan and in Birk al-Ghimad

and in Birk al-Ghamun near at hand
;

11. They are not settled in any country/ I said to the

wind,
' Where can they take refuge when the steeds

of my desire are pursuing them ?
'

12. Far be the thought ! They have no abode save my mind

Wherever I am, there is the full moon. Watch and see!

13. Is not my imagination her place of rising and my heart

her place of setting ? for the ill-luck of the bdn and

gharab trees hath ceased.

14. The raven does not croak in our encampments or make

any rift in the harmony of our union.

COMMENTARY

1. He says :

' There is a war of love between the world of

intermixture and cohesion and the Divine Ideas, because this

world desires and loves them inasmuch as its life is wholly
derived from their beholding it. Nothing but this natural

world hinders the hearts of gnostics from perceiving the

Divine Ideas; accordingly the heart is in woe and distress

because of the war that continually exists between them/
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2.
'

Dark-lipped and swart is she
'

: he refers to one of the

Divine Ideas, whom he describes as having dark lips on

account of the mysteries which she contains.

' The evidence of the bees
'

: he mentions the bees because

they have immediate experience of the inspiration which the

hearts of gnostics desire.

3.
*

Full-ankled,' i.e. mighty and terrible, with reference to

jL ^& ^jluJo + (Kor. Ixviii, 42) and to Kor. Ixxv, 29.

' A darkness o'er a moon/ i.e. she is hidden save to the eye

of contemplation.
C A bough growing on hills/ referring to the quality

of self-subsistence (a!l**iSJl) which is revealed in Divine

manifestations.

4.
'

Ornaments/ i.e. the Divine Names.
' Not wedded/ i.e. no human being has ever known her.

' Teeth like hailstones/ referring to the purity of her

manifestation.

5.
' She keeps aloof in earnest/ i.e. she is really inaccessible.

'

Death/ i.e. anguish for those who love her.

6.
' Never did the night darken/ etc., i.e. every esoteric

mystery has its corresponding exoteric manifestation
;
God is

both the Inward and the Outward.

7.
' The East winds/ i.e. the spiritual influences of Divine

manifestation.
'

Meadows/ i.e. hearts.

'

Coy virgins/ etc., i.e. subtle forms of Divine wisdom and

sensuous knowledge derived from the station of shame and

beauty.

8.
'

They bend the branches/ i.e. the Self-subsistent inclines

towards those who subsist in phenomena.
11.

' No country in particular/ etc., i.e. they do not remain

in any one state, referring to settlement in the station of

change (^Jc^ *U* i .jt^Sl), which theosophists consider

to be the most exalted of all the stations.

13. The b&n tree suggests bayn (separation), and the

gharab tree ghurbat (exile).
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XLVII

1. O dove on the ban tree at Dhdt al-Ghadd, I am oppressed

by the burden thou hast laid upon me.

2. Who can support the anguish of love ? Who can drain the

bitter draught of destiny ?

8. I say in my grief and burning passion,
' O would that he

who caused my sickness had tended me when I am
sick !

'

4. He passed by the house-door mocking, hiding himself,

veiling his head and turning away.
5. His veiling did me no hurt; I was only hurt by his

having turned away from me.

COMMENTARY

1. '0 dove,' i.e. the Absolute Wisdom.
' Dh&t al-Ghadsl,' referring to states of self-mortification.

* The burden
'

: cf. Kor. xxxiii, 72.

4.
' He passed/ etc., referring to Divine thoughts which

flash upon the mind and are gone in a moment.

5. i.e. I am necessarily veiled from God, but God's turning

away from me is caused by some quality in me of which

I am ignorant and which I cannot remove until God enables

me to know what it is.

XLVIIl

1. camel-driver, turn aside at Sal* and halt by the ban tree

of al-Mudarraj,

2. And call to them, imploring their pity and grace,
' O my

princes, have ye any consolation ?
'

3. At Rdma, between an-Naq*i and Hajir, is a girl enclosed in

a howdah.

4. Oh, her beauty the tender maid ! Her fairness gives

light like lamps to one travelling in the dark.

5. She is a pearl hidden in a shell of hair as black as jet,

6. A pearl for which reflection dives and remains unceasingly
in the deeps of that ocean.

7. He who looks upon her deems her to be a gazelle of the
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sand-hills because of her neck and the loveliness of

her gestures.

8. 'Tis as though she were the morning sun in Aries, crossing

the degrees of the zodiac at their farthest height.

9. If she lifts her veil or uncovers her face, she holds cheap
the rays of the bright dawn.

10. I called to her, between the guarded pasture and Rdina,
1Who will help a man that alighted at Sal* in good hope ?

11. Who will help a man lost in a desert, dismayed, con-

founded in his wits, miserable ?

12. Who will help a man drowned in hi tears, intoxicated

by the wine of passion for those well-set teeth ?

13. Who will help a man burned by his sighs, distraught by
the beauty of those spacious eyebrows ?

'

14. The htynds of Love have played at their will with his

heart, and he commits no sin in that which he seeks.

COMMENTARY

1.
' Halt by the ban tree of al-Mudarraj

'

: he says,

addressing the Divine messenger which calls the aspirations

that seek to know and behold Him, 'Appear to me in

the station of self-subsistence and lovingkindness gradually

(*gj&A\ ^Lft),
not suddenly, lest I perish/

2.
' And call to them,' i.e. to the Divine Names.

3.
'

R&ma/ one of the stations of abstraction and isolation.

' Between an-Naqa and HAjir/ between the white hill and

the most inaccessible veil, to which the hearts of mystics

can never attain.

' A girl enclosed in a howdah/ i.e. the Essential Knowledge
contained in the hearts of some gnostics.

4.
' To one travelling in the dark/ i.e. to those who ascend

and journey in the night (like the Prophet).

6. God is beyond the reach of mental effort ;
He is revealed

by Divine favour to a heart empty of all thoughts.

8.
'

Crossing the degrees of the zodiac/ etc., in reference

to the magnification and glory which the seer feels in himself

as he continues to contemplate her.
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10.
'

Sal'/ one of the stations of Divine sanctity.

12. 'In his tears/ i.e. in the knowledge that comes of

contemplation.
'

Wine/ i.e. every science that inspires joy and rapture in

the human soul, e.g. the science of the Divine perfection.
' Those well-set teeth/ i.e. the grades of knowledge of God.

13. 'Those spacious eyebrows/ i.e. the station between

the two Wazirs and Imams. He alludes to the station of

the Qutb.

XLIX

1. Who will show me her of the dyed fingers ? Who will

show me her of the honeyed tongue ?

2. She is one of the girls with swelling breasts who guard
their honour, tender, virgin, and beautiful,

3. Full moons over branches : they fear no waning.
4. In a garden of my body's country is a dove perched on a

bdn bough,
5. Dying of desire, melting with passion, because that which

befell me hath befallen her
;

6. Mourning for a mate, blaming Time, who shot her

unerringly, as he shot me.

7. Parted from a neighbour and far from a home ! Alas, in
'

my time of severance, for my time of union !

8. Who will bring me her who is pleased with my torment ?

I am helpless because of that with which she is

pleased.
COMMENTARY

1.
' Her of the dyed fingers

'

: he means the phenomenal

power (<L5*xs*M ifjjjill) by which the Eternal power (J.jJUt

aUjjjiN) is hidden according to the doctrine of some scholastic

theologians. He says,
' Who will impart to me the truth of

this matter, so far as knowledge thereof is possible ?
' He

wishes to know whether God manifests Himself therein

( Jas? IfJ JS-^V. Jj&) or not. The author denies such mani-

festation, but some mystics and the Mu'tazilites allow it,

while the Stiffs among the Ash'arites leave the question

undecided.
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4. 'A dove/ etc., i.e. a spiritual Prophetic essence which

appeared in the incommunicable self-subsistence. He refers

to the belief of some Sufis that Man cannot be invested with

the Divine Self-subsistence (\# (JXsSj 51
Ju*jiS)! \).

5.
(

Dying of desire/ etc., with reference to Kor. iii, 29,
' Follow me, that God may love you' and Kor. v, 59,

' He
loves them and they love Him.'

6. 'A mate/ i.e. the Universal Form (<u^lsM ijyd\).
c

Blaming Time/ because the forms belonging to the world

of similitude are limited by Time in that world.

. 7.
' A neighbour/ i.e. a gnostic who became veiled from his

Lord by his 'self after having subsisted by his Lord and for

the sake of his Lord.
' A home/ i.e. his natural constitution, whenever he returns

to it.

L

1. Oh, the traitress ! She has left bitten by her viper-like

locks one who would fain approach her,

2. And she bends her soft eye and melts him and leaves him

sick on his bed.

3. She shot the arrows of her glances from the bow of an

eyebrow, and on whatever side I came I was killed.

COMMENTARY

1.
' The traitress/ i.e. a deceitful Attribute, which caused

one who sought her to become enamoured of the mysterious

sciences derived from the Divine majesty and beauty.

2.
' His bed/ i.e. his body.

3. He describes the *

passing away
'

produced by contem-

plation of the Divine Ideas.

LI

1. At Dhdt al-Add and al-Ma'ziman and Bariq and Dhii Salam

and al-Abraqdn to the traveller by night

2. Appear flashes of swords from the lightnings of smiling

mouths like musk-glands, the odour whereof none is

permitted to smell.
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3. If war is waged against them, they draw the swords of

their glances ;
and if peace is made with them, they

break the bonds of constraint.

4. They and we enjoyed two equal pleasures, for the

Beloved has one kingdom and the lover another.

COMMENTARY

1-2. He says, 'In the station of light and that of the

soul's oppression between the two worlds and that of the

manifestation of the Essence arid that where the ascending

spirits find peace (*Ls) appears a terribly beguiling grace

which is veiled by the favour of the Beloved/

3. This verse refers to the Wrath and Mercy of God.

4.
*

Equal,' because God created Man after His own

image.
' For the Beloved/ etc., i.e. the lover and the Beloved exert

a kind of mutual influence
(. 'j^J') upon one another.

LII

1. I am content with Radwa as a meadow and a lodging-

place, for it has a pasture in which is cool water.

2. May be, those whom I love will hear of its fertility, so that

they will take it as an abode and lodging-place.

3. For lo, my heart is attached to them and listens silently

whenever the camel-driver urges them on with his

chant.

4. And if they call to one another to set out and cross the

desert, thou wilt hear its wailing behind their camels.

5. And if they make for az-Zawra, it will be in front of them,

and if they are bound for al-Jar'a, it will alight there.

6. No fortune is found except where they are and where

they encamp, for the bird of Fortune has fledglings

in their tribe.

7. Fear for myself and fear for her sake battled with each

other, and neither gave way to its adversary.
8. When her splendours dazzle mine eyes, the sound of my

sobbing deafens her ears.
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COMMENTARY

1. 'RadwA/ with reference to the station of Divine

satisfaction (L*JI /&*)
* A pasture/ i.e. spiritual nourishment.

2.
' Those whom I love/ i.e. gnostics like himself.

4.
' The desert/ i.e. the stations of abstraction (jj jsrdl).

* Their camels/ i.e. the aspirations journeying away from

the body.

5.
'

Az-Zawrsi/ i.e. the presence of the Qutb.
1 In front of them

*

: he means that he anticipates them in

his thoughts and wishes.
' Al-Jar'a/ i.e. a place where they suffer painful self-

mortitication.

6. The gnostic seeks only that which is akin to himself.

7.
' Fear for myself/ i.e. fear lest my eyes should be dazzled

by the manifestation of rny Beloved's glory.
' Fear for her sake/ i.e. fear lest her ears should be deafened

by the noise of my sobbing.

LIII

1. Whenever we meet to take farewell tliou wouldst deem

us, as we clasp and embrace, to be a doubled letter.

2. Although our bodies are dual, the eye sees only a

single one.

3. This is because of my leanness and his light, and were it

not for my moaning, I should have been invisible to

the eye.

COMMENTARY

1-2. The doubled letter is two letters, one of which is

concealed in the other. The soul, bidding farewell to the

body, says,
* We are in this case, for though we are really

two, we appear to be one/ The soul loves the body because

all her knowledge of God is gained through her imprisonment
in the body and through her making use of it in order to

serve God. The author also refers to the verse,
* I am he

whom I love and he whom I love is I.'
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The mention of ' farewell
'

indicates a distinction between

the qualities which properly belong to the lover and those

which properly belong to the Beloved.

3.
'

My leanness,' i.e. I am of the spiritual world.
' And his light/ i.e. on account of the intensity of his light

his eye cannot perceive either his own radiance or my
subtlety.

' And were it not/ etc. : so Mutanabbi says,
' Were it not

that I speak to thee, thou wouldst not see me.
5

LIV

1. They said,
' The suns are in the heavenly sphere/

Where should the sun dwell but in heaven ?

2. When a throne is set up, there must be a king to sit

erect upon it.

3. When the heart is purged of its ignorance, then must

the angel descend.

4. He made Himself master of me and I of Him, and each

of us hath possessed the other.

5. My being His property is evident, and my possessing

Him is (proved by) His saying,
* Come hither/

6. O camel-driver, let us turn aside and do not lead the

travellers past Dar al-Falak.

7. A house on a river-bank near al-Musanna caused thee to

fall sick and did not make thee forget thy sickness.

8. Would that the lord of desire had laid on thee (O my
censor ! ) my pain and the burden of love that was

laid on me !

9. For neither Zariid nor Ildjir nor Salam is an abode that

emaciated thee.

10. From the burning grief of the journey (towards Him)
thou wert seeking the rain-clouds of union, but they
did not o'ershadow thee.

11. The glory of His sovereignty abased thee, and would that

as He abased thee so He had shown fondness towards

thee !

12. And oh, would that, since in His pride He refused to show
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Himself fond, oh, would that He had emboldened thee

to show fondness towards Him !

COMMENTARY

1. 'The suns are in the heavenly sphere/ i.e. the Divine

radiance is in the heart.

2. Cf. Kor. xv, 29, and xx, 4.

3.
' The angel/ i.e. the most sublime spiritual essences.

4. 'He made Himself master of me,' inasmuch as I am
limited by Him.

' And I of Him/ inasmuch as the Divine Names are

manifested only in contingent being.

5. 'Come hither* (Kor. xii, 23), i.e. in order that the

Names may be manifested, which is impossible unless I

receive them.

6-7.
' DAr al~Falak/ a convent for pious women at Baghddd

on the bank of the Tigris near al-Musanna, which is the

residence of the Imdm on whom be peace ! The author

refers to the heart, because it is the Temple of Divine

manifestation.

'Al-Musanna/ the station of the Qutb, since it was the

Caliph's palace.
' To fall sick/ i.e. to fall in love.

' And did not make thee forget thy sickness/ i.e. gave thee

no relief.

9. He says that the passion of his soul was not kindled by

anything contingent or finite.

11. He says: 'Although thou hadst knowledge of God,

that knowledge did not humble thee so much as thou wert

humbled by the glory of His manifestation, i.e. thy abasement

was due to His glory, not to Himself ;
hence thy knowledge

of Him was imperfect/

LV
1. I am absent, and desire makes my soul die ; and I meet

him and am not cured, so 'tis desire whether I am
absent or present.

2. And meeting with him creates in me what I never
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imagined; and the remedy is a second disease of

passion,

3. Because I behold a form whose beauty, as often as we

meet, grows in splendour and majesty.

4. Hence there is no escape from a passion that increases

in correspondence with every increase in his loveli-

ness according to a predestined scale.

COMMENTARY

1-4. He is continually tormented, for in the anguish of

absence he hopes to be cured by meeting his Beloved, but the

meeting only adds to his pain, because he is always moving
from a lower state to a higher, and the latter inevitably

produces in him a more intense passion than the former did.

LVI

1. (My goal is) the corniced palace of Baghddd, riot the

corniced palace of Sindad,
1

2. The city set like a crown above the gardens, as though
she were a bride who lias been unveiled in the most

fragrant chamber.

3. The wind plays with the branches and they are* bent, and

'tis as though the twain had plighted troth with one

another.

4. Meseems, Tigris is the string of pearls on her neck, and

her spouse is our lord, the Imam who guides aright,

5. He who gives victory and is made victorious, the best of

Caliphs, who in war does not mount on horseback.

6. God bless him ! as long as a ringdove perched on a

swaying bough shall moan for him,

7. And likewise as long as the lightnings shall flash of

1 The second hemistich of this verse is borrowed from the verses of

al-Aswad b. Ya'fur (Mnfaddaliyydt, ed. by Thorbecke, p. 52, 8-9 ; Bakri,

ed. by Wustenfeld, 105) :

2 * js JT

*

Sindad was a palace of Hira.
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smiling mouths, for joy of which morning-showers
flowed from mine eyes,

8. The mouths of virgins like the su'n when the mists have

withdrawn and when it shines forth clearly with

most luminous radiance.

COMMENTARY

1.
' The corniced palace of Baghdad/ i.e. the presence of

the Qutb.
f The corniced palace of Siiid&d/ i.e. the kingdom of this

world.

3.
' The wind plays with the branches,' i.e. the aspirations

attach themselves to the Divine Self-subsistence, which

inclines towards them.

4.
'

Tigris,' i.e. the station of life.

' The Imam,' i.e. the Qutb.

5.
' Who in war,' etc., i.e. he has quitted the body and

taken his stand on the spiritual essence by which he is

related to God.

6.
' A ringdove/ etc., i.e. the soul confined in the body.

7.
' As long as the lightnings/ etc., referring to the glories

of Divine contemplation.

LVII

1. O breeze of the wind, bear to the gazelles of Najd this

message :

'

I ain faithful to the covenant which ye
know.'

2. And say to the young girl of the tribe,
' Our trysting-place

is at the guarded pasture beside the hills of Najd on

the Sabbath morn,

3. On the red hill towards the cairns and on the right hand

of the rivulets and the solitary landmark.'

4. And if her words be true and she feel the same tormenting

desire for me as I feel

5. For her, then we shall meet covertly in the heat of noon

at her tent with the most inviolable troth,

6. And she and I will communicate what we suffer of love

and sore tribulation and grievous pain.
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7. Is this a vague dream or glad tidings revealed in sleep or

the speech of an hour in whose speech was my happy
fortune ?

8. Perchance he who brought the objects of desire (into my
heart) will bring them face to face with me, and their

gardens will bestow on me the gathered roses.

COMMENTARY

1. 'O breeze of the wind/ i.e. the subtle spiritual sense

which gnostics use as a medium of communication.
' The gazelles of Najd/ i.e. the exalted spirits.

2.
' The young girl of the tribe/ i.e. the spirit especially

akin to himself.

3.
' The red hill/ i.e. the station of beauty, since red is the

fairest of all the colours.

1 The solitary landmark/ i.e. the Divine singleness (JiJ\3J&\) t

which is inferior to oneness (^j^-Jll).

5. 'In the heat of noon/ i.e. in the station of equilibrium

(*\f*)\).

7.
' Is this a vague dream ?

'

(cf . Kor. xii, 44), i.e. this

union is impossible, for my spirit cannot escape from the

corporeal world.

LVIII

1. Oh, is there any way to the damsels bright and fair ?

And is there anyone who will show me their traces ?

2. And can I halt at night beside the tents of the curving
sand ? And can I rest at noon in the shade of the

ardk trees ?

3. The tongue of inward feeling spoke, informing me that she

says,
' Wish for that which is attainable/

4. My love for thee is whole, O thou end of my hopes, and

because of that love my heart is sick.

5. Thou art exalted, a full moon rising over the heart, a

moon that never sets after it hath risen.

6. May I be thy ransom, O thou who art glorious in beauty
and pride ! for thou hast no equal amongst the fair.

7. Thy gardens are wet with dew and thy roses are blooming,
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and thy beauty is passionately loved : it is welcome

to all.

8. Thy flowers are smiling and thy boughs are fresh :

wherever they bend, the winds bend towards them.

9. Thy grace is tempting and thy look piercing : armed with

it the knight, affliction, rushes upon me.

COMMENTARY

1.
* The damsels bright and fair/ i.e. the knowledge derived

from the manifestations of His Beautiful Name.

2. 'The tents of the curving sand,' i.e. the stations of

Divine favour.
* The shade of the ar&k trees/ i.e. contemplation of the

pure and holy Presence.

3. This station is gained only by striving and sincere

application, not by wishing.
' Travel that thou mayst

attain
1

(JjJ uXliA).
5.

' A moon that never sets/ etc. : he points out that God

never manifests Himself to anything and then becomes veiled

from it afterwards.

7.
'

Thy gardens are wet with dew/ i.e. all Thy creatures

are replenished by the Divine qualities which are revealed

"to them. *

'

Thy roses are blooming/ in reference to a particular

manifestation which destroys every blameworthy quality.
'

It is welcome/ i.e. it is loved for its essence (<ti\ jJ c-j^-sr
1
).

8.
'

Thy flowers/ etc., i.e. Thy knowledge is welcome to the

heart.

'

Thy boughs/ i.e. the spiritual influences which convey

Thy knowledge (L_X-< \$jLU-).

LIX

1. Tayba hath a gazelle from whose witching eye (glances

like) the edge of a keen blade are drawn,

2. And at 'Arafdt I perceived what she desired and I was

not patient,

3. And on the night of Jam' we had union with her, such as

is mentioned in the proverb.
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4. The girl's oath is false : do not confide in that which

betrays.

5. The wish I gained at Mina, would that it might continue

to the last hour of my life !

6. In La'la* I was transported with love for her who

displays to thee the splendour of the bright moon.

7. She shot Rarna and inclined to dalliance at as-Saba and

removed the interdiction at al-IIajir.

8. And she watched a lightning-gleam over Bariq with a

glance swifter than a thought that passes in the mind.

9. And the waters of al-Ghada were diminished by a blazing

fire which passion kindled within his ribs.

10. And she appeared at the bdn tree of an-Naqa and chose

(for her adornment) the choicest of its superb hidden

pearls.

11. And at Dhat al-Ada she turned backward in dread of the

lurking lion.

12. At Dhu Salam she surrendered my life-blood to her

murderous languishing glance.

13. She stood on guard at the guarded pasture and bent at

the sand-bend, swayed by her all-cancelling decisive

resolution.

14. And at 'Alij she managed her affair (in such a way)
that she might escape from the claw of the bird.

15. Her Khawarnaq rends the sky and towers beyond the

vision of the observer.

COMMENTARY

1. 'Tayba (Medina) hath a gazelle/ referring to a Mu-

hammadan degree (<ojo^* ^V*), i-e - a spiritual presence

belonging to the station of Muhammad,
3.

' On the night of Jam'
'

: he says,
' we abode in the station

of proximity (iyiSl)
and He concentrated me upon myself

'In the proverb/ namely, 'He did not salute until he

bade farewell
'

(c<3j^^ JL> U), i.e. they parted as soon as

they met.
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4. He says, 'Put no trust in an Attribute that is not

self-subsistent and depends on One who may not always

accomplish its desires/

7. 'She shot Rama/ i.e. she shot that which she was

seeking (<u^)' e^-jK U c^v.), because she regarded the thing

as being the opposite of what it was and of what she believed

it to be.

'And inclined to dalliance at as-Sabd/ i.e. she desired to

manifest herself.

8. 'A lightning-gleam/ i.e. a locus of manifestation for the

Essence.

10. 'And chose/ etc., i.e. she revealed herself in the most

lovely shape.

11.
' Dhat al-Ad*i/ i.e. the place of illumination.

' She turned backward/ etc., i.e. she returned to her natural

world for fear that that fierce light should consume her.

12. Gnostics are annihilated by their vision of the Truth,

but this does not happen to the vulgar, because they lack

knowledge of themselves.

13. 'The guarded pasture/ i.e. the station of Divine glory.
'

Bent/ i.e. inclined with Divine mercy. This refers to her

investing herself with Divine qualities (jJukXH).

14. 'That she might escape/ etc., i.e. she was unwilling to

receive from the spirits, for she wished to receive only from

God, by intuitive feeling (iSjj),
not by cognition (lUc). God

sometimes bestows His gifts by the mediation of the exalted

spirits, and sometimes immediately.

15.
' Her Khawarnaq/ i.e. the seat of her kingdom.

LX

1. Approach the dwelling of dear ones who have taken

covenants may clouds of incessant rain pour upon
it!

2. And breathe the scent of the wind over against their land,

in desire that the (sweet) airs may tell thee where

they are.
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3. I know that they encamped at the bdn tree of Idam,

where the lardr plants grow and tlie shih and the

katam.

COMMENTARY

1. 'Dear ones/ i.e. the exalted spirits.
'

Covenants/ i.e. the Divine covenants taken from the

spirits of the prophets.
' Clouds of incessant rain/ i.e. knowledge descending upon

them continuously.

2. 'And breathe/ etc., referring to the Tradition,
' I feel the

breath of the Merciful from the quarter of Yemen.'

3.
'

I know/ The author says that *U is here used with the

meaning of '\. .

' At the b<ln tree of Idam/ i.e. the station of Absolute

purity at the end of the journey to God.
c The 'ardr plants/ etc., i.e. sweet spiritual influences

proceeding from lovely spiritual beings.

LXI

1. O ban tree of the valley, 011 the bank of the river of

Baghdad !

2. A mournful dove that cooed on a swaying bough filled

me with grief for thee.

3. His plaintive song reminds me of the plaintive song of

the lady of the chamber.

4. Whenever she tunes her triple chords, thou must forget

the brother of al-Hddi.

5. And if she lavishes her melody, who is Anjasliathe camel-

driver ?

6. I swear by Dim '1-Khadimat and then by Sindad

7. That I am passionately in love with Salma who dwells

at Ajyad.
8. No ; I am mistaken : she dwells in the black clot of blood

in the membrane of my liver.

9. Beauty is confounded by her, and odours of musk and

saffron are scattered abroad.
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COMMENTARY

1.
' O bdn tree/ etc., i.e. the tree of light in the station of

the Qutb.

2.
' A mournful dove/ i.e. an exalted spirit.

' On a swaying bough/ i.e. the human organism in the

station of self-subsistence (i**d\ *UU J LJLJiH i'l^Jl).
.. >..

j
^

3.
' The lady of the chamber/ i.e. every reality that exercises

dominion in its own world.

4. 'Her triple chords/ i.e. the body, with its three

dimensions, viz. length, breadth, and depth.
'

Triple chords

may also refer to the grades of the three Names, which are

the abode of the two Imams and the Qutb.

'Al-Hadi/ the 'Abbasid Caliph. His brother was a fine

musician.

5.
'

Anjasha/ a camel-driver contemporary with the Prophet.

He used to chant so sweetly that the camels died. (See

Nawawi, ed. by Wiistenfeld, 164.)

7.
c Salma '

(a woman's name), i.e. a Solomonic station.

'Ajyad' (plural of J^, neck), a place at Mecca. Here

it refers to the throat through which the breath passes.



ERRATA

Page 76, line 0. For al-Naqii read jin-Xaqa.

p. 77, 1. 2.

p. 89, 1. 10. For al-Dharih read adh-Dhan'li,

p. 91, 1. 23. For 1MI read IddL

p. 104, 1. 18. For al-Naqa rewl an-Nacpi.

11.105,11.1,1,21.

p. 110, 1. 23.

p. 121, 1. 11. For white clouds rend fain-clouds
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Bilqis, 49-51, 98.

Birk al-Ohammi, 132.

Birk al-Ghimad, 132.

Bishr, 67, 89.

Busra, 124.

1)

Da'd, 54.

Dar al-Falak, 140, 141.

David, 49.

Dhatal-Ada, 116, 117, 137, 146, 147.

Dhat al-Ajra', 97, 104.

Dhiit al-Athl, 66, 67.

Dhat al-Uhada, 134.

Dim '1-KhaiJi'mnt, 148.

Dhu '1-Qarnayn, 112.

Dhu Salam, 70, 137, 146.

Dihya, 115.

Dtmln. of Ibn al-'Arabi, 1.

Dozy, 1, 2, 5, 9.

F
Fakhru 'n-Nisa bint Rustam, 3, 10.

Fluegel, 1, 2.

PutMutt al-Aralfkiyya, 9.

(Jabriel, 50, 106, 115, 123.

al-Ghada, 121, 146.

(^haylan, 67, 87.

al-Gha/ali, 113, 125.

f/cw/W, the, 49, 51, 52.

If

al-Hadi, 148, 149.

al-Haditha, 118.

llaj'ir (al-ITajir), 13, 53, 56, 78, 80-2,
'

84, 87, 98, 101, 107, 108, 110, 112,

114, 118, 134, 135, 140, 146.

Hajji Khalifa, 2, 5, 6, 9.

al-Halba, 54, 56.

Hij'az, the, 10.

al-Hima, 13, 70.

Hind, 54, 67, 87, 89.

Ilira, 142.

al-Hujwfrf, 52.

Iblis, 49, 53, 98.

Ibn al-'Adim, 5.
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. Ibn Junayd al-Ifriqi, 97, 100.

Idam, 110, 112, 148.

Idris, 49-51, 56, 92, 98, 101.

Imru'u '1-Qays, 130.

India, 92.

'Iraq, 8, 87, 89, 90.

Isfahan, 8, 87.

Isma'ilis, system of the, 66.

J

Jam 4

, 61, 66, 67, 145, 146.

al-Jar'a, 138, 139.

Jerusalem, 123.

Jesus, 49, 51, 52, 56, 123.

Jesus, river of, 54, 56.

Jiyad, 11.

Junayd, 90.

K

Ka'ba, the, 62, 66, 67, 69.

Kamalu 'ddin Abu '1-Qasim b. Najmu
'ddin the Cadi Ibn al-'Adfm, 5.

al-Karkh, 118.

Kathfal-Mahji'ib, 52, 74.

al-Kathib, 53, 54.

al-Khadir, 113, 118.

al-Khawarnaq, 78, 79, 146, 147.

Koran, the, 51, 52, 67, 69, 127, 128.

quotations from the, 12, 49, 50,

51, 55, 58, 61, 64, 65, 68, 69, 71,

79, 81, 83, 85, 88, 90, 95, 102, 109,

113-15, 118, 120, 126-8, 131, 133,

134, 137, 141, 144.

al-Mawsil, 84.

Mayya, 67, 87.

al-Ma'ziman, 137.

Mecca, 1-6, 10, 12, 55, 82, 122, 123,

149.

Medina, 82, 94, 122, 146.

Merv, 52.

Mina, 53, 55, 61, 66, 98, 121, 122,

146.

Moses, 49, 64, 81, 91, 123.

al-Mudarraj, 134, 135.

Muhammad, the Prophet, 10, 50, 52,

57, 66, 68, 69, 82, 84, 101, 113, 116,

124, 126, 135, 149. See Tradition*

of the Prophet.

al-Muhassab, 53, 55, 61, 66, 67.

al-Musanua, 140, 141.

al-Mushalshal, 129.

Muslim, 71.

Mutanabbi, 140.

al-Muzdalifa, 67.

N
Najd, 58, 121, 122, 143, 144.

Na'man, 66, 68.

an-Naqa, 76, 77, 104, 105, 110, 129,

134, 135, 146.

an-Natifi, 89.

Nawawi, 149.

Nixam, daughter of Makinu 'ddin, 3,

6, 8, 11, 89.

La'la', 53, 54, 96, 98, 101, 104, 105,

146.

Lubna, 54, 67, 87, 89.

Lycaonia, 5.

M
Maghrib, the, 90.

Makinu 'ddin Abu Shuja' Zahir b.

Rustam b. Abi 'r-Raja al-Isbahani,

3, 6, 10, 11.

Malamatis, the, 74.

Ma'nb. Za'ida, 11.

al-Manhar al-A'la, 53, 55.

Ma'nif al-Karkhf, 84.

al-Mas'ud Abu Muhammad Badr b.

'Abdallah al-Habashial-Khadim, 5.

Pentateuch, the, 51. See Tora.

Persia, 3, 8, 87, 122, 123, 127,

128.

Pertsch, 2.

Psalms, the, 49, 51, 52.

Q
Qadibal-Ban, 100, 118.

Qanat, 129.

Qays, 67, 87.

Qays b. adh-Dharih, 89.

Quba, 98, 110, 113.'

Qurrat al-'Ayn, 15.

Qussb. Sa'ida, 11.

Qutb, the, 114, 116, 123, 136, 139,

141, 143, 149.
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R
ar-Rabab, 54.

Radwa, 138, 139.

Rama, 61, 86-8, 134, 135, 146, 147.

Risdlat adh-Dhakhtfir wa 'l-A'ldq, 9.

Rome, 49, 51.

ar-Riim, 14.

S
Saba, 111.

as-Saba, 146, 147.

as-Sadfr, 78, 79.

Sal', 81, 82, 118, 134-6.

Salam, 140.

Salmd, 54, 56, 57, 148.

as-Samaw'al, 11.

Samirf, 112.

Sarhatal-Wadi, 61.

as-Sayydri, 52.

ShamBii 'cldin Isma'il b. Siidakfn

an-Nuri, 5.

Sinai, Mt., 81.

Sindad, 142, 143, 148.

Solomon, 57.

Sulayma, 87, 89.

Syria, 90.

at-Tan'im, 120.

7Vr(/fft, tjie, of Jurjanf, 1.

Tayba, 122, 145, 146.

Technical terms, St'tfl, glossary of the,

by Ibn al-'Arabf, 1.

Thabmad, 91, 101.

Tigris, the, 141-3.

Tihama, 11, 58, 117.

at-Tirmidhf, 11. See Abu 'Isd at-

Tirmidhf.

Tora, the, 49, 51, 52, 67, 69.

Traditions of the Prophet, 50, 52-5,

58, 60, 62, 64-7, 71, 72, 80, 84, 95,

99, 102, 106, 108, 114, 116, 123,

124, 126, 127, 131, 148.

U
al-'Udbayb, S2, 83.

Umar b. Abf Rabi'a, 87, 89.

Utba al-Glmldm, 65.

al-Uthayl, 76, 77, 84, 85, 108.

W
Wiidi a-'Aqfq, 93, 94.

al-Waladal-Barr Shamsu 'ddfnlsma'i I

b. Sudakfn an-Niirf, 5.

A\7Ana, 129.

Yalamlam, 53, 54.

al-Yainau. See Yemen.

Yathrib, 122.

Yemen, 8, 87, 89, 90, 120, 148.

Zamzam, 53, 55, 61, 62.

Zarud, 82, 83, 87, 91, 120, 140.

az-Zawra, 112, 116, 138, 139.

Zaynah, 54, 87, 89.
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II. SUBJECTS AND TECHNICAL TERMS

al-afrdd, 113, 116.

ahadiyyat, 144.

ahwdl, 51, 52, 64, 68, 75, 85, 100.

'dlam al-amr, 56.

'dlam al-anfds, 52, 64, 75, 106.

'dlam al-ghayb y
88.

'dlam ash-shahddat, 88.

Ascension, the spiritual, 52, 57, 135,

Ascetics, 89.

Attributes, the Divine, 54, 57, 90,

108, 109, 118, 137, 147.

B

al-barzakh, 62, 81.

last, 56.

Bees, inspiration of the, 114, 133.

Body, three dimensions of the, 149.

Camels, a figurative term for actions,

50, 59 ; for aspirations, 53, 59, 77,

83, 84, 94, 104, 110, 113, 129, 139 ;

for human faculties, 78.

Causes, secondary, 115, 119.

Colocynth, 129.
'

Contemplation, 51, 54, 74, 79, 88,

92, 93, 102, 106, 108, 135-7, 143,

145.

D
Death, 80, 128.

dhawq, 75, 83, 100, 147.

dhikr, 88, 119.

adh-dhikr al-jdmi', 103.

E

Ecstasy, 57, 64, 70, 75-7, 81, 91, 99,

118.

Essence, the Divine, 52, 54, 58, 64,

80, 90, 101.

Faith, 54.

fand, 51, 59, 61, 74, 80, 81, 99.

farddniyyat, 144.

Fasting, 54.

Form, the Universal, 137.

Four, the most perfect number, 124.

H
*dl 48 >

50-

^> 97.

hayrat, 83, 95.

Heart, the perfect Muhammadan, 48.

Hill, the red, 144.

Hill, the white, 105, 114, 135.

himmat, 53.

Host, *&* Heavenly, 94, 122, 126.

hulM, 53.

Ideas, the Divine, 48, 60, 109, 120,

132, 133, 137.

Immanence, 58, 60, 79. .

Intoxication, mystical, 75. .

whtiydq, 89.

istiwd, 144.

iuifcld* 53 90-

Jam< > 52, 54, 72.

Jealousy, 67, 79, 96.

Ji the, 50.

K
Knowledge of God, 52, 68, 69, 81-3,

86, 88, 91, 95, 105, 108, 109, 114,

115, 122, 131, 135, 141,

Light, the inward, 58, 65, 88, 104.

Lightning, figurative term for a

manifestation of the Divine

Essence, 58, 64, 72, 75, 80, 92, 97,

109, 113, 117, 147.

Love, Divine, 48, 58, 6J&-70, 74, 93,

113, 137-40, 142.

Mr.- '.

maldmat, 74. .,/

Man, the most perfect organism, 83.

al-mandzir al-'uld, 48* See Ideas,

the Divine.
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maqam, 48.

rtiaqdm al-basf, 56.

tiiaqdm cd-jam', 72.

dl-maqdm al-jdmi', 65.

al-muflarrabtin, 53, 113.

i-;''
N

an-nafs al-lawivdma, 59.

Names, the Divine, 51-4, 59, 63, 71,

74, 86, 92, 97, 99, 100, 102, 103,

120, 122, 130, 133, 141, 149. See

Attributes, the Divine.

Names, the most beautiful, 89,

Names of God, the three cardinal, 71.

ndmus, 49.

ndliq, 66.

Night-journey of the Prophet, 50.

Pilgrimage, the, 54.

Prophets, the, 51, 57, 84, 115.

Proverbs^ Arabic, 112, 146.

atdy proverb concerning the, 1 12.

al-qayy&miyyat. See Self-subsistence,

the Divine.

R
Rapture, 75*

Realities, the Divine, 56, 57, 69, 86,

115.

Reason, the Universal, 66, 101, 108.

Reason and Faith, 54, 109, 112, 122.

Red, the most beautiful of colours,

55, 144.

Religion, 74.

ritftf, 139.

riyy, 75.

Roundness, the first and best of

shapes, 56.

" " '

S

Sacrifice, spiritual, 55.

Saints, the, 51, 57, 113, 115.

Self-subsistence, the Divine, 97, 99,

JOQ, 133, ite, 137, 143, 149.

sJwwq, 89.

shurb, 75, 83.

siddlq, 113.

Soul, the partial, 64; the perfect,

124 ; the Universal, 64.

Spirit, the Divine, 81, 106; the

Highest, 77; the partial, 73; the

Universal, 73.

Spirit of the intermediate world,

the, 88, 95, 116.

Spirits of Light, the, 94.

sukr, 75.

T

tafriqat, 52, 100.

tojattit 83.

tojrid, 83, 105, 139.

takhalhtq, 55, 97, 100, 147.

talwln, 133.

taahbih, 124.

tcutr'if, 115.

taw/iid, 68.

Tents, red, 55, 65.

ath-thaiw al-jamil, 72.

Time, 137.

Transformation, mystical, 69, 71,

100.

Trinity, the Christian, 71.

U
Union, 59, 63, 67, 73, 76, 109, 144.

Unveiling, of a woman, regarded as

unlucky, 128.

Veils, spiritual, 61, 114, 115, 132,

137.

Vision, of God in created things,

66, 75, 79; of created things in

God, 66.

W
wahddniyyat, 73.

wdrid, 50.

Way to God, the, 55.

Wine, mystical signification of, 103,

118, 136.

Wisdom, the Divine, 50, 57, 58, 88,

134.

World, the intermediate, 62, 81, 88,

95, 126.
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